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お わ り に


































































































































































































サード』には，確かに, anbiya'とkhwass-i auliya' (預言者と特別な聖者たち），
auliya'とkhｗ恥Ｏ mu'min-an （聖者と特別な信徒たち), mu'min-anとkhｗ恥Ｏ
｀りiy-an(信徒と特別な反逆者たち），‘恥iy-anとmunafiq-anとkafir-an (反逆者と

































































後にジャフリーヤの重要な捕鮎の一つとなった【張承志1993, pp. 85-87, 118,
175ff.】。第三代ムルシド｀馬達天(d. 1817)の流罪・殉教は，北京や東北地方にお
ける信徒の獲得に結果した【ibid., p. 139】。第四代ムルシド馬以徳(d. 1849)の
時，山東や江南との連絡が強化され【ibid, pp. 155-156】，雨地の阿旬は，第五代






1911, p. 208, ｎパ】という，20世紀初頭のドローヌ調査團の報告に見られるよう
な，嫌悪を件うセクト意識は，少なくとも乾隆46 (1781)年のジャフリーヤの叛乱
以前には確認されない。
















































































の下僕たちの大道）。著者はNajm al-Din Aba Bakr ‘Abd Alkh ibn Muhammad
RazT Daya （以下ダーヤと梢す）。なお，詳出に際しては【Algar 1982】を參照し
た。著者の経歴等については【ibid..pp.レ22】を見よ。舎は『ミルサード』を
『推原正達』と題して翻詳してもいる。
叫　Ｍα覗ａｄ-i Aqsa (最も遠い目的地）。著者はAzTz ibn Muhammad NasafT。詳細
については【Ridgeon 1998, pp. 1-15, pp. 210-211】を見よ。舎は『マクサド』
を『蹄興必要』と題して翻課してもいる。
囲 加えてFakhr ａに）Tn ‘IraqiのLama'atの名が見える。舎はまた，その註憚書た


































































































































































剛【Schimmel 1975, pp. 105-106】を見よ：榊の惹きっけを蒙った者
(majdhab)や, UwaysTもジャイブの教導を必要としなかった。




































































































































































































で，十個拳げられている【MA ｐ.216】が，その第二番目, sulh (和解）。
16.舎否格次：『ミルサード』には，ジャイブに要求される二十の属性として，
二十のアラブ・ペルシア語の動名詞が，各々解説を件って列車されている
【MI, text, p. 244ff.】が，そのうちの第八番目, shafaqat (憐欄）。なお，『マ























































































































































































































は, Fand al-Din ‘Ａ鼎rのＴａｄｈｋｉｒａｊ-Ａ蚕沙ど【TA, pp. 27-29】に基づいていた
ことは間違いない。Uwaisに開する様々な傅承については，【Hussaini 1967】を
見よ。















































ＭＡ： Ｍａｑｓａふi Aqsa, Ashi “ａ ａｌ-Ｌ,ａｍぷａt-ｉ Ｊａｍ！ hi-ｉｎｄｉｍａｍ-ｉ ＳａｗｉＸｎｉｈ-Ｉ　Ｇｈｎｚｚｆｌｉtｏ
ｃｈａｎｄ ｋｉtah-i‘吋Ｏｎｌ-ｙi dｘｓａｒ■,ed. by Hamid RabbanT, Kitabkhana-yi ‘ilmiya-yi
Hamidl, Tehran
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Thirdly, the Supervisorate played ａ central role in government led printing
activitiesin the provinces. During the period of heightened culturalactivity,includ-
ing publishing, which occurred from the Yuantong through the firstof the Zhiyuan
eras, the Supervisorate was actively involved in such activities,particularlyin
Hangzhou｡
Fourthly, the fact that natives of the province were chiefly employed in the
local administrativeｏ伍ces was ｅχceptional,and they maintained firm links with the
Surveillance Commission 監司, regardless of the provincial government to which
they were attached. Through its social and cultural activities of constructing
schools, publishing, and promoting talented people, the Supervisorate was situated
in a position supporting the formation of culture in the provinces during the Yuan
dynasty together with the organs of state supervision.
THE DISCOURSE ON THE SHAY瓦H IN CHINESE ISLAMIC
　　　　
LITERATURE AND ITS BACKGROUND
Nakanishi Tatsuya
Works of Chinese Islamic literature that frequently came to be written in the
time of the late-Ming and Qing dynasties were translations of the contents of Ara-
bic and Persian literature into Chinese, and this body of literature might lead us to
suppose that the Sinification of Islam had occurred (ａ departure from the original
meaning of the texts resulting from the authors' attempts to write to suit the
Chinese environment and of the influence of the ideological permeation of the
three faiths, Buddhism, Confucianism and Daoism,). Heretofore, certain elements
of Sinification in regard to the theory of Sufism have to ａ certain extent been
made clear, but those aspects concerned with practical application of various
themes have hardly been addressed. Thus l have ｅχamined those aspects and the
background of this Sinification in terms of the arguments concerning the ｓｈａｙfeh，
the leader of Sufism, in Chinese Islamic literature and have come to the following
conclusions.
Because it was rare that anyone might be identified a shaykh in the sphere of
Wang Dai-yu 王岱輿, he affirmed that there were exceptions to principle that a
shaykh was absolutely necessary, in opposition to the teaching of the Mirsad al-
‘Ibad,the tｅχtwhich he had used. This position, however, corresponded with the
teachings of the Ｍａｑｓａｄ-iＡｑｓａ，which was widely read ｍ China, ０ｎthe possibility
　　　　　　　　　　　　　　　
一昭一
of exceptions to the general principle of the need forａ shaykh. Yu Hao-zhou余浩
洲placed the attainment of knowledge as the 趾St of tJie。laqamat, stations of
spiritualtraining,in his arrangement of the various virtues of the Mirsad and Aむ一
ｑ§;ad.In expounding its importance, Ma Zhu 馬注also ｅχplicatedthe process of
spiritualpurificationbased on the Ｍ岬ぷd, but took the attainment of knowledge as
the standard method of spiritualpurificationon the basis of some unspecified scrip-
ture. These attitudes that emphasized knowledge were contrary to view express-
ed in the Miｒｓａｄ，butthey agreed with requirement of the attainment of know-
ledge advocated by the A-hong 阿匍, who were the teachers closest to the au-
thors and readers of Islamic literaturein Chinese, and who solely taught inter-
pretative reading of Arabic and Persian tｅχtswithout instructing their students in
spiritualtraining. It may be claimed that ｍ Yu's device of creating one's own
maqamat suitable to an individual's own environment was ａ sort of sinification.
Although Wang, Ma, Yu, and later Liu Zhi 劉智, failedto address the rule of the
Mirsad that had set the ｓilｓila,　ｓpiritualchain stretching back to Muhammad, as a
precondition for a being shaykh, but, in this may be seen as their intention of
opening the qualificationof shaykh to the A-hong, who lacked the silsila.
EVIDENCE OF THE ACTIVITIES OF THE AFAQIYA IN
EASTERN ＴＵＲＫＥＳＴＡＮ：ON MANUSCRIPT PROV. ２１９
　　　　
０ＦTHE GUNNAR JARRING COLLECTION,
　
LUND UNIVERSITY LIBRARY, SWEDEN
Shinmen Yasushiand SUGAWARA Jun
In the history of Eastern Turkestan of the seventeenth through nineteenth
centuries, the family known as the ＫａｓhghaｒＫｋｗｄａconsistentlyplayed an impor-
tant role in the politicalactivitiesof Turkic Muslims. It would be difficulto claim
that a sufficientnumber of historicalmaterials exist to recount their circumstances
in detail.In this study, we have focused 皿a scroll that has been registered with
the designation Prov. 219 in what is known as the Jarring Collection of the Lund
University Library in Sweden.
This manuscript consists of three parts: (A) a fatwa, a religious order;（Ｂ）ａ
肖功四回，ａ lineage, ０ｆKhan Khwajam; and (C) the tadhんira,legend, of Khan
Khwajam. The firstpart, the fatwa, persistently advocates unconditional obedience
to the descendants of the saint by citinga bogus Ｈａｄttk。
　　　　　　　　　　　　　
一邱－
